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ﬁy the self)... verify he who
: es it has succeeded, while
hﬂ wﬁn co-rrupls it has indeed

» failed. (91:7-10)

| INTRODUCTION TO ‘IRFAN

Incorrect. We are considering
whether there did exist such
greal resources thal could have
provided effective inspiration for
irfan In the Islamic world. Even
I we suppose thal those usually
classed as ‘urafa’ could nol
make proper use ol them, others
who are not classed as such did
make use of them.

In addition 1o the Quran, the
traditions, sermons, supplications
(du'a’y, polemical dialogues

There is also repeated

3 muﬂlun there of love of God
- as a passion above all other
human loves and atlractions.

The Quran also speaks

about all the particles of
creation glorifying and prais-

ing God (17:44). and this is
phrased in a way lo imply

that if one were to perfect his
understanding, he would be

able 1o perceive their praise

and magnification ol God.
Moreover, the Quran raises

the issue of the Divine breath

in relation to the nature and
constitution of the human

by Marlyr Murtaza Mutahhari

of sublimity. Similarly, the biog:
raphles of the leading personal
ties of the early days of lslam
was nol merely a lileleas type of
asceliciam. blanded with a wor
ship performed in the hope of
the rewards o! Paradise. Con-
cepls and nolions are found in
the lraditions, sermons, suppl
cations, and polemical dialogues
that sland al a wvery high laval
of sublimily. Similarly, the biog
raphies of the leading personali
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The spiritual life

current in the early

days of Islam was

not merely a lifeless

type of asceticism
blended with a

worship performed

in the hope of the

rewards of Paradise.

ties of the early days of I1slam
display many insl
spiritual ecslasy, visions, oo
cuUrrences, Innar Insignts, and
burning spiritual love. We will
now relate an example of i
Al-Kah relates 1hat
morning after performing the
dawn prayer, a young man
(Harithah ibn Malik ibe
al-' Ansari) caught the Prophet
eye. Lean and pale
Fi
sion of bel
own condihion and i being
unable
How

inces o

&
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His ..-r'u' 1

SUNKEN, gave Lha mpres

ng unawara a s

o Keap s palance
arg Yyou 1L o [ L
Praphet |  have dil

ceriain faith,” the

being (32:9).
~ This, and much more be-
‘sides, is sufficient to have
inspired a comprehensive and
‘magnificent spirituality regarding
‘God, the world, and man, par-
Micularly regarding his relation-
f-hi;:l with God.

As previously mentioned, we
~not considering how the
lim ‘urafa’ have made use of
& rapowﬂas or whether their
n has been correct or

-
M
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(ihtijajat), and the biographies of
the great figures of Islam, all
show that the spiritual life cur
renl in the early days of Islam
was nol merely a lifeless type ol
ascelicism blended with a wor
ship performed in the hope of
the rewards of Paradise. Con-
cepls and notions are found in
the traditions, sermons, suppli
cations, and polemical dialogues
that stand at a very high level

the sign of you

ysked

plied. “Whal is
cerainty? the
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- ﬁmﬁdha enjoying its
mﬂ the people of heel

14.;4,, Prnphﬂi (S) turned
told

, s been illuminated with
s {u,h: of faith by God", Then
Hﬂd““ the youth, “Preserve
, condition you are in, and do
et it be taken away from
X 'Pmy for me" the youth
mp_uaq’ ‘that God may grant me
'Not long after this encounter,
a battle took place, and the
youth, taking part, was granted
his wish and was martyred.
The life, utterances and
prayers of the Holy Prophet (S)
are rich with spiritual enthusiasm
and ecstasy, and full of indica-
tions of gnosis, and the ‘urafa’
often rely on the Prophet's
supplications as reference and
evidence for their views.
Similarly, the words of Amir
a-Mu'minin 'Ali(A), to whom
nearly all the ‘urafa’ and sufis
lrace the origin of their orders,
are also spiritually inspiring. |
wish 1o draw attention to two
Passages of he Nahj al-balaghah.
In Khutbah No.222, ‘Ali states:
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Certainly, God, the glorified, has

?ﬁ%?

made His remembrance the
means of burnishing the heart,
which makes them hear aflter
dealness, see afler blindness,
and makes them submissive
after unruliness. In all the peri-
ods and times when there ware
no prophets, there have been
individuals with whom God -
precious are His bounties -
spoke in whispers through their
conscience and intellects,

In Khutbah No.220, speaking
aboul the men of God, he says:
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He revives his intellect and
mortifies his self, until his body
becomes fean and his coarse-
ness turns into refinement. Then
an effulgence of extreme bright-
ness shines forth for illuminating
the path befare him, opening all
the doors and leading him
straight to the gate of safely and
the (permanent) abode. His feel,
carrying his body, become fixed
in the position of safely and
comfort on account of that which
engages his heart and on having
won the good pleasure of his
Lord.

The Islamic supplications,
especially those of the Shi'ah,
are also replete with spiritual
teachings. The Du'a’ Kumayl, the
Du'a’ Abi Hamzah, the supplica-
tions of al-Sahifat al-Kamilah and
the group of supplications called
Sha'baniyyah, all contain the
most sublime spiritual ideas.

With the existence of all
these resources in Islam, is

e

thare a need for us to search for
the origin of Islamic ‘ifan elsa:
whara?

This reminds us of the case
ol Abu Dharr al-Ghifari and his
protest agains! the tyrants of his
lime and his vocal criticism of
their practices, Abu Dharr was
sevaraly critical of the lavourttism,
partisan politics, injustice, cor-
ruption and tyranny of the post-
Prophelic era in which he lived
This led him to suffer torture and
exile, and linally it was in exile,
deserted and alone, that he
passed away from this world

A numbar of orientalists have
raised the question of what
molivated Abu Dharr 1o act as he
did. They are in search ol
something foreign 1o the world of
Islam to explain his behaviour

George Jurdaq, a Lebanese
Christian, provides an answer (o
these orientalists in his book fa
‘Imam ‘All, sawt al-‘adalah al-
‘insaniyyah (Imam "Ali, the Voice
of Human Justice). There he
says that he Is amazed al those
who wish to trace Abu Dhar
mentality lo an exira-islamic

I =

source. He says it is as il they
see someone standing at ths
side of a sea or river with a

pitcher of water in his hands,
and begin to wonder from whicn
pool he has filled his pitcher, and

then, complelely ignoring the
nearby sea or river, go o7 In
search of a pool or pond 10

explain his full pitcher of water

What other source other than
Islam could have inspired Abu
Dharr? Which source could have
the power of Islam In inspirng
the likes of Abu Dharr to rise
against the tyranls of this world
such as Mu'awiyah?

Now we see a similar pattern
in regard to ‘irfan, The orientalisis
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inspiration of ‘irfan,
e they completely overlook
reat ocean of Islam.
we really be expecled to
‘all these resources -
- Quran, the traditions,
“-inm_ﬁnai-.-thn polemical dia-
'thu ﬂuppliuminm, and

'_ “credence to the view of
jroup of orientalists and their
astern followers?

Formerly, the orientalists took

. ‘great pains to project the origins

~ of Islamic ‘ifan as lying outside
the original teachings of Islam.
Lately, however, such individuals
as the English R.A. Nicholson
and the French Louis Massignon,
after having made extensive
studies in Islamic ‘irfan, withoul
being unacquainted with Islam in
general, have expressly admitted
that the principal sources of
‘ifan are the Quran and the
Prophet's Sunnah,

» We will conclude this lecture
by guoting a passage by Nicholson
from the book The Legacy of
Islam:

*(Though: Muhammad left no sys-
tem of dogmatic or mystical
theology, the Qur'an contains the
raw materials of both. Being the
- autcome of feeling than reflec-
tion, the Prophet's statements
‘about God are formally inconsis-
tent, and while Muslim scholas-
tics have embodied in their creed
the aspect of transcendence, the
Sufis, following his example,
have combined the transcendent
aspect with that of immanence,
on which, though it is less
prominent in the Quran, they
turally lay grﬂﬂt'af ‘emphasis. )

.outward and the inward’ (Ivii:3);

there is no god but He; every-
thing fs perishing except Mis
Face' (xxvii:88); 'Have breathed
Inte him (man) of My spirit’
(xv:289); Verily. We have created
man and We know what his soul
suggests to him. for We are
nigher unte him than the neck-
artery’ (1:15); 'wheresoover ye
turn, there is the Face of Allah'
(:114); *he to whom Allah giveth
no light hath no light at all

" (xxiv:40). Surely the seeds of

myslicisrm are here. And, for the
early sufis, the Qur'an is not only
the Word of God: it is the
primary means of drawing near
to Him. By fervent prayer, by
meditating profoundly on the text
as a whole and in particular on
the mysterious passages (xvii:1;
liii:1-18) concerning the Night-
journey and Ascension, they
endeavoured lo reproduce the
Prophet's mystical experience in
themselves.”

... The doctrine of a mystical
union imparted by divine grace
goes beyond anything in the
Qur'an, bul is slated plainly in
apocryphal [Iraditions of the
Prophet, e.g9. God said, “My
servant draws nigh unto Me by
works of supererogation, and |
love him; and when | love him,
{ am his ear, so that he hears
by Me, and his eye, so that he
sees by Me, and his longue, so
that he speaks by Me, and his
hand, so that he takes my Me."™

As repeatedly said before,
we are not concerned here with
the question whether the ‘urafa’
have succeeded in correctly
utilising the inspiration provided
by lIslam; cur purpose was to
consider whether the main source
of their inspiration lay within
Islam or oulside it

‘ Urafa’ of the Sixth/Twelf
Century:

1. 'Ayn  al-Qudat a|.
Hamadani: Of the most enthi.
slastic of mystics, ‘Ayn al-Qudat
al-Hamadani was the disciple of
Ahmad al-Ghazali's, younger
brother of Muhammad who was
also a mystie. The author of
many books, he also composed
some brilllant poetry that, how-
evar, was nol allogether free of
theopathetic exclamations
(shathiyyal). Charges of heresy
were brought against him: he
was execuled, and his body
burnt and his ashes cast to the
winds. He was killed around 52s.
533/1131-1139

2. Sana’'l Ghaznawi: A fa-
mous poel, his verse is loaded
with profound mystic senliments
Rumi, in his Mathnawi, has cited
some of his sayings and &x
pounded them. He died around

the middle of the 6&th [12th
century

3. Ahmad Jami; Known as
“Zhand-e PI', Jami is one of tha
most celebrated of ‘urafa and
sufis. His tomb lies at Turbal-g
Jam, near the border belween
lran and Afghanistan, and 18
well-known, Following lines are
among the verses he composed
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Ali’s house in Kufa City.
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