esoteric aspect of the Shari'ah is
the Way, the Tarigah, at whose
end is the Realty (al-MHagigah),
that s tawhid (in the sense
mentioned earfier), which is stage
acquired after the obliteration of
the ‘arifs sell and his egoism
Thus the Gnostic believes n
three things: the Shari'ah. the
Tarigah, and the Hagigah and
that the Sharfah s the means
to, or the shell of the Targah
and the Tarigah again 5 the
means o orf the shell of ths
kz=mel of Hagigah

We have explained how th

[14]

prisprudents view Islam in the

high Ih mill' lectures on kalam.1 They believe
God' that the Islamic teachings can be

favours 1o grouped into three branches The

fast of these B kalam, which

deals with the principal doclrines
(usul alaga'™d). In matters re-
lBted to the docirines it s

BEf
i

E
:
:
5

i

The third branch, figh, dezls
with the bw (ahkam) which
relate 1o our exdarnal actions and

"'ODuchdN TO ‘IRFAN

by Martyr Murtaza Mutahhari

Horsserar
doctrines, the ‘urafa’ do not
consar

on the subjsct of

merety mental and
rational belis! 1o be sulficient
They claim that whatever is 1o be
Deteved In mus! be arrived at
cna must strmve o remove thea

vais betwaen onssalf and those
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Hagigah. Ons s outward she
ancther is nward karnad, and Ins

third is the kemel of the kame
Thee is a dificrence, howsye!
in that the ‘urafa’ consader Ins
stages of human sxistence 0 &<
more than three. that s, they
believe in a stage that Wran

.1
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ecture, and the fourth one,
ﬁ\_um o these mallers.

‘maintain a Christian arigin for it,
- and claim fthat mysticism in
Islam is the resull of early
contact of the Muslims  wilh
Christian monks. At other times
they claim |l to be a result of the
Persians' reaction against Islam
and the Arabs. Then again
somelimas they make it entirely
a product of Neo-Plalonism,
which itsell was composed of the
ideas of Plato, Arislolle and
Pythagoras, influenced by
alexandrian gnosticism and the
views and beliels ol Judaism and
Christianity. Sometimes they claim

losophy, especially of (he
llluminationist school. Now thare
are a number ol questions which
arise In this context. Firetly. 1o
what extenl have the ‘urala’ been
successful in developing carrecy
rules and principles for structur-
ing thelt material? Have the
‘urafa’ been as successiul in
carrying this out as the jurispru
dants? To what extenl have the
urata’ fall themselves bound not
lo deviate from the actual prin-

ciples of islam? And, similarly, to

ﬁflt iasua lo
iﬁ

fi X ﬁ!’pirallun. sources
- nﬂﬂ raw. material, devel-

the

On the subject of tawbhid,
Holy Quran never likens
God and the creation to a |3 vsed them n
builder and a house. She. wavos
Quran identifies God as the |these foreign curreni
'| Creator of the world, g kil
at the same time that His Each of th
Holy Essence is everywhere |70 "7"
and with everything.

The sl have thi

stating

whal exlenl has ‘irfan beon

influenced by the ideas of
side traditions? Has “irfar
assimilated thesa oxlar

nal ideas by shaping 1!

: ; B i
in s parficular mou

sy

e S = r [l
Searcn, oul

certain

q!.-llas and prtnr.:lp!as?
I_E it one of those sciences
Iaﬁru their way into the

=)
1!
[ H

.....

it to be derived from Buddhism.
Similarly, the opponents of ‘irfan
in the Islamic world also slrive
lo show the whole of ‘iffan and
sufism as being alien to Islam,
and for this purpose they oo
maintain thal gnosis has non-
Islamic origins.

A third view admits that
‘ifan, whether practical or theo-
relical, draws ils primary inspira-
tion and material from Islam
itself; having taken this material,
it has tried to give it a siruclure
by devising certain rules and
prlnniplas and in this process
has also been influenced by
external currents, specially the
jdeas of scholaslicism and phi-

[

derived ils bas
inspiration from Islam s 1
torm
consider this poinl
Thosa who accepl the Tirs
view. and to soma axlepl aks
those who take the second
see Islam as being a simpl
religlon, popular and unsophisl
cated free of all sorts of myster
ies and difficult or unintelligibis
profundities. To them tha doctrl
nal system of Islam resls Of
tawhid (monotheismj
means Lhal just as a house ha
a bullder other than ilseil. s0 th
world has a transcendant Cre
ator other than itself. Also. th
basis of man's relationship wit

i
=l

nowhnere

whic



re, in this group's
st which the ‘urafa’ call
s an lﬂua that goes
he simple monotheism
for the ‘arif's view of
‘existentialist monism in
e thal he believes that

i ﬂxiala excep! God, His
es, Attributes, and manifes-

- The ‘arif's conception of the
ritual path (sayr wa suluk),
e, they say, also goes
| the zwhd enjoined by
, for the spiritual path of
1 involves a number of ideas
and concepts — such as love of

t ﬁfinttn be found in Islamic

_ 'S_imll_arly. the ‘arif’'s concept

f the Tarigah goes beyond the
ah of Islam; for the prac-

2 of the Tarigah involves

Tatter unknown to figh.

3 Fmﬁmnm in the view of

tHI punishment of Hell and hopa
:‘.'lf the rewards of Paradise. That
E 'ul

In reality this view can in no

way be endarsed. The primal
sources of Islam are far more

extensively richer than what this
group  oul of ignorance or
knowingly supposes. Neither the
Islamic concept of lawhid is as
simple and empty as they sup-
pose, nor Islam limits man's
spirituality to a dry piety, nor
were the pious Companions of
the Holy Prophet simple ascet-
ies, nor is the Islamic code of
conduet conflined to the actions
ol bodily limbs and organs.

In this lecture, brief evidence
will be produced that will suffice
to show that Islam’s fundamental
teachings are capable of having
inspired a chain of profound
spiritual ideas, both in the
theoretical and the practical
realms of ‘irfan. However, the
question of the extent to which
the Islamic mystics have used
and benefited frem Islam's fun-
damental teachings, and the
extent to which they may have
deviated, is one that we cannol
go into in these shorl leclures.

On the subject of tawhid, the
Holy Quran never likens God and
the creation to a builder and a
house. The Quran identifies God
as the Creator of the world,
stating at the same time that His
Holy Essence is everywhere and
with everything:

etlll azy 023 13hy3 Lt
... Withersoever you turn, there
Is the Face of God... (2:115)
sy ll J> e il QA1 20 e
... And We ara nearer to him
than the jugular vein. (50:16)

. .._,.LL..II_,. oy Yy -..]J"-'“ >
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Qutward and the Inward;... (57.3)

Evidently, these kind of verses
represent a call to the thinking
minds to a conception of tawhid
which goes beyond common-
place monothelsm. A tradition of
al-Kall states that God ravealed
the opening verses of the Sural
al-Hadid and the Surat al-lkhlas
bacause He knew that in future
genaralions thera  will emerge
people who will think profoundly
aboul rawhid,

As lo the spiritual path of
‘irfan, in which a series of stages
leading te ultimate nearness o
God are conceived, it suffices 1o
lake Into accoun! the Curanic
verses which mention such no-
tions as liga" Allah (meeling with
God), ridwan Allah (God's good
pleasure), or those which relate
lo revelation (wahy), itham (inspi-
ration), and the angels’ speaking
fo others who are nol
for instance, Mary and speaking
to ofhers who are nol propheis

for instance, Mary and
especially the verses relating 1o
the Holy Prophet's
(mi'raf; 17:1)

In the Quran there is mentior
of the 'commanding sell” (al-nals
al-'ammarat: 12:53), the ‘sell
accusalive sell’ (ai-nals
lawwamah, 75:2)
tented sall’ {al-nars al-
mutma’innah: 89:27)
mention of ‘acquired knowledge
(al-ilm al-'ifad) and inspired
knowledge (al-ilm al-lagunni
18:65), and of forms of guidance
resulting from spiritual struggle
S e ek el
And those who struggle in Us,
We will surely guide them o cur
paths... (29:69)

prophels

Ascension

ang the can

Thare s

To be contd
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